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Abstract
The erudite North African Ahmad Zarrig (d. 899/1493) authored

the Qawi'id al-Tasawwuf. This landmark of Sufi literature imparts
Sufi ideology and ritval in a distinctive aphoristic style designed to
appeal fo the highly educated reader. The work is concisely
structured. using terse language that reveals the writer’s familiarity
with a « Je array of Islamic sciences. My essay proposes (o
investigate the style and sources of the Qawa'id in order to
understand its nature and methodology, and (o 1dentify its proper

place in the literature of Sufism..
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Ahmad Zarriiq was a prolific and versatile writer of his time. One can observe
through the reading of his various works on different topics that he had a tremendous
ability to write in simple, easy prose as well as a very complex rhetorical rhymed
prose and poetry. The language of Sufi writing is usually very simple as compared to
the literary rhetoric or rhyme tradition because the authors of Sufi writings aim to
convey their message to the masses. Winter writes: “The Sufis wrote for simple
people who were not versed either in poetry and adab, or in the theological and
judicial sciences. They opposed the tendency to overestimate language and poetry, a

fact which shows in their writing, both implicitly and explicitly.”’

Although Zarriiq has a great command of Arabic language, he uses very simple
language in his works. Winter observes that he writes in precise down to earth
language.3 But in contrast to his other writings and general Sufi literature, Qawa‘id
al-Tasawwuf has an aphoristic style. The construction of sentences and usage of
phrases are very complex. He has not used rhymed prose (saj9 in his works,
however he uses this genre in the preface of his books as was common in his time,
using sa/* in the preface of the Qawa%d also. An Arabic reader can observe the

beauty of his sa/and how he expounded his idea in a concise manner:
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l-hamad lE-AHTD ="azim mapdihi wa-jalilih

praise be to God as the greatness of His Glory and Majesty mandates:
wer-al-salat war- al-taslim “ald sayyidina A Tvhammad wa-alihi

and prayers and peace be upon our Licgelord Muhammad and his kinsfolk.
wa-ba'd: fal-qasd bi-hadhi al-mukhtasar wa-tusilihi

Now then. the aim of this short work and its subsections

tamhid qawd '1d al-tasawwul wa-usilihi

is to present the prineiples of Sufism and its foundations.

alT wagh yajma' bayna al-shari‘ah wa-al-haqgigah

in a way that marries the sacred law with reality,

wa-yasil al-usal wa-al-tigh bil-tariqah

and integrates the theological sciences and jurisprudence with the spiritual path.
wa-"ald Allah a‘tamid 17 tayvsir mi aradt

And T rely upon God to facilitate what T have desired.

wa-flayhr astanid 17 tahgiq ma gasadt

and I 'seek His support in realizing this goal that 1 have set:

wa-fuwa hasbuna wa-nr'm al-wakil

He is our Sufficiency. and what a ereat Trustec is He!

thumma aqil”

Then I say:*

Qawa'id is written for a well-versed highly cducated man who knows the
fundamental discourse of Islamic studics and has a profound knowledge of the Sufi
tradition. It is a highly condensed book in which the author quotes verses. Prophetic
traditions and Sufi sayings without proper citation and references. The fragments of
sayings are used without referring to the details of the context. The reader has to
consult the original books to understand the complete meaning of the text. The text

of Qawa'id contains ambiguous use of reflexive pronoun in many places. Zainch
[stabadi writes: “While 7,

orde

arrtiq draws heavily on the sayings of shaykhs and jurists in

10 make a point. he does not identify his sources in the aceepted fashion.. .that
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15 10 say. there are no fspdd. or chains of transmission. given m the text Al this
would seem to indicate that the work was written for his own disciples. whq Were

alrcady familiar with the master's sources. The legendary ambigutty of the “allacheq

returning pronoun (a/-damd i al-muttasil af-"a 7d) makes a comprehension of the

shaykh's whole conceptual scheme a necessary prerequistie lor deducing 4,

. 5 . 4S5 . . » . DT T Py
meaning of many particular phrase.”™ It can be concluded that Qawid'rd was wriyg,
for a highly learned scholar and it necded claboration for common people to vrag,

Sources Used in Qawi'd al-Tasawwul.

The material of Qawa'id is derived from different sources. Some references ang
insights arc taken from carlier Sufis and jurists whilst others have been taken from
the teachers and contemporaries of the author. For better understanding. the sources
of this book can be divided into three basic calegories:

I-  Shadhili Sufi literature

II-  Maliki legal literature

[1I- Other divergent sources
I- Shadhali Sufi Literature
The edifice and skeleton of this book is based upon the literature of the Shadhili
order. The founder of the Shidhiliyah, Abu al-Hasan al-Shadhili (d. 656/1258) and
his successor Abu al-* Abbis al-Mursi (d. 686/1288) did not write any book or
treatise on Sufism. However. they composed some litanies. some of which are still in
circulation such as Hizb al-Bahr (Litany of the Ocean)® and [{ixb al-Anwir (Litany
of Lights). Imam al-Basiri (d. 694/1295). a disciple of al-Mursi. composed poems in
the praise of the Prophet. These poems are very popular not only in the Shadhili
circles. but across the Muslim world. particularly his Qasiaid al-Burdah and
Hamziyah. Ton “Ata" Allih was the successor of al-Mursi. He wrote many works
cxplaining the basic doctrines of the order and preserved the legacy and teaching of
his masters. His books Kitab al-Tanwir fi Isqt al-Tadbir. al-FHikam. and Latd it al-
Alinan are central for understanding the teachings and methods of thé Shadhiliyab.
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sufism flourished among the jurists and traditionajs during the Mariniq Rila

Turists and traditionalists sought to understand Suf;j wisdom and integrated jy into the

et =i 7 — .
mainstream of Islamic sciences.” Kugle writes: “Recent scholarship on Islamic saints

has taken into account the important role of Sufis who are also jurists or hadith

scholars. Vincent Cornell has documented (he important interactions between these

two fields; not only were there many prominent Sufjs who were also jurists, but

many jurists contributed to the preservation of saintly narratives and reput

through the composition of hagiographies, Cornell has noted that the

ationg

advent of usili

methodology in jurisprudence sparked a major fluorescence at once intellectual and

devotional and often in the protest against dynastic political power. He argued that

the judicial Sufis, or usili Sufis as they can be called, contributed in important ways
to developing paradigms for sainthood in Moroccan urban spaces."®

lbn ‘Abbad (d. 1332/1390). Yahya al-Sarrzj (d. 803/1401), Ibn Sakkak

(d. 818/1415), and Abii “‘Abd Allah al-Qurt (d. 872/1467) were the central figures of

this tradition in the Maghrib. According to Kenneth Honerkamp, “Abd al-Niir
al-‘Imrant, the writer of Taqyid fi Tarjamar Ahwal al-Shaykh Ab; al-Hasan “AlF bin
‘Abd Allah al-Shahir al-Shadhili (The Record of the Biography and Spiritual States
of Abii al-Hasan al-Shadhili), was the first person who introduced al-Shadhili to the
Maghrib. Then his students Ibn “Abbad, Yahya al-Sarrdj and Ibn Sakkik spread the
teachings of the Shadhiliyah in the Maghrib and Andalusia. Ibn Sakkik was the first
Moroccan author to mention by the name the farigah Shadhiliyah in Morocco, he
was also the first to ascribe the appellation of Shadhili to Ibn “Abbad. His book Kitib
al-Asalib, is an €xposition of the essential principles, as Ibn Sakkik perceived it, of
Islamic spirituality: the abandonment of all claims to strength or personal capability
@tabarrj mjp al-haw/ Wa-al-quwwaly). Tbn ‘'Abbad composed a commentary of
al-Hikam of Ibn ‘Ata’ Allah upon the request of Yahya, who was also the recipient
Of the greatey Portion of the correspondence that comprises the two collections of the
EUers of Ion * A ¢

" Zarrig:g lime, Abii al-Qasim Abii ‘Abd Allsh al-Qiiri was the leader of the
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juridical Sufis as well as the gadi of Fez and khatib in Jami' al-Qarawiyyin. Zarriig
claims that al-Qari was his first spiritual mentor and he taught him the books of |hy,
‘Ata’ Allah."
Kugle writes about the circle of al-Quri: “In al-Quri circle, Usuli Sufis were moving
beyond this participation in wider Sufi communities; the Usuli Sufi of Fez were
building a distinctive Sufi community unto themselves (along with those in Makneg
and Sale where the Marinid dynasty also build madrasas). In this context, they
moved toward defining a type of saint particular to their own community: a saint
who not only had jurists as devotees and allies, but a saint who was himself a jurist,
This mode of sainthood stood out in particular relief to Zarriiq, who perceived in al-
Qiri its zenith. Zarriig later would commit to paper the contours of this mode of
sainthood in sharply defined ways, and commit himself to embodying its ideals.”"!
Zarruq was a fagih by training and temperament, formulating coherent arguments
and making from general principles, defining Sufism based on interiorized morality,
based on application of the divine law. He saw figh and tasawwufas complementary
aspects of the farigah. These two elements, a tendency to systemize, and the integral
view of figh and tasawwifled Zarriiq to a concise enumeration of the gawa‘id of
Sufism. These gawa‘id show the extent to which Zarriiq was influenced by earlier

Shadhili Sufis. and from it one may discern the effect of this influence on the
Shadhiliyah in the following centuries.
II- Maliki Legal Literature

The realm of Sufism is spiritual and is concerned with the purification of the heart

and refinement of intention and it is not confined to any particular school of thought
or sect. The claim of the Shadhiliyah Sufi order js not different from other Sufi
orders in this respect. However the region where it thrived and developed was highly
influenced by Malikism. The whole Maghrib from Andalusia to Libya was
dominated by Malikism. Abq al-Hasan al-Shadhili, the founder of this order, was
also an expert of Malikj Jurisprudence, Victor Danner writes: .

isi - “Although it is not
SHrprising that the origin of Shadhilism, in Tupis were und
' er

the governance of
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“H '

ALIKisSm, 11 Y Come as asurprise 1o learn that the second centre of the order,

exandria, was likewise astonghold of - Miliki Junspradence e Laypt., The
Avviibids built madrasahs m the city for the teaching of Malikism. and vreat

withorities in the madhiiab were 10 be found in the city. some of whom. like Ibn al

Hapb (. 6467 1248) or 1bn al-Munayyir (. 283/1285). were actually disciples of

3 ST
§lavkh Abial-Fasan al-Shadhili.
[bn At Allah, the maimn preserver of Shadhiliyah legacy. was also considered the

leader of the Maliki school of thought at the time. Later Shadhili Sulis were also

mainly assoctated with Malikism. However the impact of the Shadhiliyah can be
observed on the jurists of other schools of law. Al-Shadhili himself attracted many
leading scholars of Lgypt like al-Mundhiri (d. 656/ [258). an ceminent Shafi'i
traditionahist. and 12z al-Din b, * Abd al-Salam al-Shafi'i (d. 660/1262). a prominent
Shal'i _|lll'l\'l.| {

Bemyg a jurist of the Maliki school of thought. Zarraq composed many commentarics
on the books of Maliki jurisprudence and he referred mainly to Maliki jurists in the
i However he revered all jurists of the four Sunni schools of law. He writes:
“Every discipline had its leaders and experts whose supremacy in knowledge and
prety was recognized. such as Malik. al-Shafi'y. Ahmad and al-Nu'man in
urisprudence.™"

He consistently praises the teaching of Imam Milik and gives him special respect.
preferring his opinton and juridical interpretation over others. He records the legal
“pmion-of Suhniin that only the juridical judgment or lcgal opmion of the Maliki
school of thought would be acceptable and valid in the Maghrib.” He states that
Sulism is of various Kinds. and the Sufism of the jurist is outlined in the Afadkhal of
Ibn Hap™ which is & representative book of Maliki jurisprudence.

He made some reference to Shafi'i and Hanbali jurists, but he did not cite any Hanafi

JUNsts in the Qawa'ied. It can be concluded that the material of the Qawid‘rd regarding

Junidical Interpretation is derived primarily from the books ol Miliki jurisprudence.
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III- Other Divergent Sources:
Apart from Miliki and Shadhili literature. the material which has been utilized jp

Qaw'id is mainly comprised of Qur’anic verses, hadith liter
and North African Sufis. He recorded

ature, the sayings and
some insights of, and

writings of the classical
s. the Qawd‘id is the

ut his contemporary Sufi masters. In some case

nd of information. After an examination of the
acquainted with the eastern

information abo
Qawda'id, it can

sole source of this ki

be concluded that Zarrlig may not have been profoundly
h would explain why he does not cite other than the works

tradition of Sufism, whic
Ii . al-Jilani and al-Suhrawardi.

ol classical Sufis and al-Ghaza

3. The Names of People Mentioned in the Qawa'‘id.
gle to fuse juridical rectitude with Sufi
al study in the field of Sufism and jurisprudence. The

Zarruq's strug devotion demands a

comprehensive and analytic
Qawi‘rd is the best example of this kind of work. It is an abridged and condensed

work fille
scholars have been made in the annot
classified in three groups: 1. Sufis, 2- Jurists, 3- Traditionalists and Exegetes

d with sayings of Sufis and jurists. Brief biographical notes of these

ated text. The people cited in the book can be

The Sufis cited in this book can be classified further into three groups: classical
Sufis. Western Sufis and Eastern Sufis. The term classical Sufis denotes all of the
Sufis of the first four centuries of Islam. The term Western Sufis is employed for the
Sufis of Africa and Andalusia, to differentiate them from the Sufis of the East. that
is, the castern part of the caliphate because of their specific traditions and Sufi

orders. A list of these peoples has been prepared to understand the sources of the

author, and the authentication of his isnid. They are as follows:

1- Classical Sufis:
I- *Abd Allah b. al-Mubarak, 2- Abii Hamzah, 3- Aba Nu‘aym, 4- Abu Sulayman

al-Darani, 5- Ab@i ‘Uthman, 6- Al-Aswad al-Aqta‘, 7- Al-Ayki al-‘Ajmi, 8- Bishr
al-Hafi, 9- Fudayl b. al-*Ayad. 10- Al-Hallaj, [1- Harith al-Muhasibi. 12- Hasan
al-Basri, 13- Ibn al-Jalla*, 14- Ibn Najid, 15- Ibn Sirin. 16- Ibn Dhi Sikin. 17-
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\|Jariri. 19- Al-Junayd Ab@ al-Qasim. 20- Al-Kharriz, 21- Khayr al-Nassaj.

(3]

9.
Al-Khawwas. 23- Ma‘raf al-Karkhi, 24- Muasd al-Kazim, 25- Al-Niri. 26-

Al-Qushayrt, 27- Sahl Tustari, 28- Shibli, 29- Sarri al-Saqti. 30- Sufyin al-Thawri,

3]1- ‘Umar b. "Abd al-'Aziz, 32- Yusuf b. al-Husayn

2. Western Sufis

1- Al-*Afif al-Tilmisani. 2- Abu al-*Abbas al-Hadrami, 3- Abi al-* Abbis al-Mursi.

4- Abi al-Hasan al-Shadhili, 5- Abu Ishaq al-Tujibl. 6- Abii Madyan, 7- Abi

Muhammad al-Mirjani, 8- Abt Ya'za’, 9- Abu Yusuf al-Dahmani, 10- Ahmad Ibn

“Ashir. 11- Ahmad Ibn Ja‘far al-Basti. 12- Al-Bilali, 13- Al-Biani. 14- Ibn ‘Abbad,

15- Ibn Abi Jammrah, 16- Ibn al-* Arabi al-Hatimi. 17- Ibn *Arif, 18- Ibn ‘Ata’ Alldh
al-Iskandari. 19- Ibn al-Banna’, 20- Ibn al-Farid. 21- Ibn Mashish. 22- Ibn Sab‘in,
23- Al-Qiiri. 24- Al-Shushtari

3. Eastern Sufis:

1- ‘Abd al-Qadir al-Jilani. 2- Abu “Abd al-Rahman al-Sulami. 3- Abii al-Najib Diya’
al-Din *Abd al-Qahir al-Suhrawardi. 4- Muhammad al-Ghazili

2. Jurists:

I- Abu Ishiq al-Shatibi, 2- Ahmad b. Hanbal, 3- Al-*Anbari. 4- Tbn Al-Fakihani, T3j
al-Din. 5- Al-Harawi. 6- Ibn ‘Abd al-Salim . 7- Ibn Abi Zayd al-Qayrawani, 8- Ibn
al-*Arabl al-Maliki, 9- Ibn Fawrak, 10- Ibn Habib, 11- Ibn al-Hajj, 12- Ibn Hazm,
[3- Ibn Katib, 14- Ibn Malik, 15- Ibn Mujahid. 16- Ibrahim b. Sa‘d. 17- Al-Layth,
[8- Malik b. Anas. 19- Al-Maqdisi, Abt al-Hasan “Ali al-Lakhmi, 20- Muhammad b.
Idris al-Shafi'i, 21- Qarrafi, 22- Salih b. Ahmad b. Hanbal, 23- Sahniin, 24-
Sulayman b, Yasar, 25- Al-Turtashi

3. Traditionalists and Exegetes

I- Al-Hakim, 2- Ibn Ahla’, 3- Ibn al-Athir, 4- Ibn Hayyan . 5- Ibn Hibban, 6- Ibn
al-Jawzi, 7- b al-Madini, 8- Ibn Mahdi, 9- Tirmidhi, 10- Muhammad b. Isma‘il
al-Bukhari, 11- Al-Mundhiri, 12- Muslim b. al-Hajjaj.

4- The Books Mentioned in the Qawa‘id

Zarriiq consulted a plethora of literature of Islamic sciences in order to construct the
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cdifice of the Qawa'id. There are forty one books mentio
re of hadith, figh .tafsir. and

ned in the Qawad'id. out of

them twenty eight are about Sufism and remaining a
sirah. Their detail is as follows:

Sufism:

- Adib al-Alim wa-al-Muta‘allim, Abi Nu‘aym al-Asfahani (d. 656/1258). Qa.
191

2- Ahzab , Abi Muhammad ‘Abd al-Haq
Qa. 108

3- Ahzab. Abi al-Hasan

q Ibn Sab‘in al-Ashbayli (d. 669/1270),

‘Ali b. *Abd Allah al-Shadhili (d. 656/1258), Qa. 108

4- Ahzab, Abii Zakariya Yahya b. al-Sharf al-Nawwawi (d. 676/1277). Qa. 108

5. A/-Azkar. Ibn al-*Arabi al-Maliki, (d. 386/996) Qa. 67

6- Dali’il al-Khayrat. Abi ‘Abd Allah Muhammad b. Sulyaman al-Jazali (d.

870/1465) Qa. 119
7- Futahat al-Makkiyah, Abi Bakr Muhyi al-Din Muhammad Ibn al-*Arabi al-

Hatimi, (d. 638/1240). Qa. 214
8- Al-Hikam al-‘Ata’jyah, Abu al-Fadl 1bn ‘Ata® Allah al-Iskandari (d.709/1309),
Qa. 18
9- Hilvat al-Awliya’, Abii Nu‘aym Ahmad b. ‘Abd Allah al-Asfahani(d. 430/1038),
Qa.3
10-Zhya’ “Uldm al-Din, Abi Hamid Muhammad al-Ghazali (d. 505/1111), Qa. 59.
70. 75, 88, 145, 157,214
11-Kitab Mawagif al-Ghayar fi Asrar al-Riyadiyat, Abii “Abbas Ahamad al-Biini (d.
622/1225), Qa. 59
12-Al-Madnin bihi ‘ali Ghayr Ahlihi, Abi Hamid Muhammad al-Ghazali (d.
505/1111), Qa. 214
13- Mahisin al-Majalis. Abi * Abbas Ahmad Ibn al-* Arif (d. 526/ 1 14), Qa 172.
14-Manazil al-Sa’irin ila al- 7
o s irin 113 al-Haqq al-Mubin, known as Magamat al-Harawi, Abl
Isma'il *Abd Allah b. Muhammad al-Ansari al-Harawi (d. 481/1089), Qa. 172
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| 5- Mt al-Fallh, Ton * Atd" Alldh al-Iskandari (d. 709/1309), Qa, 115

16 Miftih al-Sa‘ddah, Abi *Abbas Ahamad Ibn al-" Arif (d. 526/114), Qa. 41
l7_/\/,"',-,-1/;ll-S;TIM'in, Abil Hamid Muhammad al-Ghazili, (d. 505/1111), Qa. 214
18- Minhij al- ‘Abidin, Abti Himid Muhammad al-Ghazili (d. 505/1111), Qa. 59
19-Al-Munqidh min al-Dalal. Aba Hamid Muhammad al-Ghazali (d. 505/1111), Qa.

214
20-Al-Nafkh wa-al-Taswiyah, Abi Hamid Muhammad al-Ghazali (d. 505/1111),

Qa. 214
21-Qit al-Quiiab, Abli Talib al-Makki (d. 386/996 ). Qa. 59. 70, 75. 214

22- Al-Rasi’il al-Sughrd, Abi *Abd Allzh ibn *Abbad al-Rundi (d. 792/1389). Qa.

47
23-Al-Risalah al-Qushayriyaf, Abu al-Qasim ‘Abd al-Karim al-Qushayri (d.

465/1072) Qa. 59, 69

24-Sirdj al-Muridin, Abi Bakr Muhyt Din Muhammad Ibn al-* Arabi (d. 638/1240).
Qa. 47, 59,

25-Taj al-‘Aris al-Hawi li-Tahdhib al-Nufiis, Abi al-Fadl Ibn “Ata’ Allah al-
Iskandari (d. 709/1309), Qa. 73. 96

20- Talbis al-1blis, Abu al-Faraj ‘ Abd al-Rahman al-Jawzi (d. 597/1201), Qa. 211
27-Al-Tanbih. Abii * Abd Allah Ibn “Abbad al-Rundi (d. 792/1389), Qa. 59

28-Al-Tanwir, Abii al-Fadl Ibn “Ata* Allah al-Iskandari (d. 709/1309), Qa. 74. 101,
khatimah

Hadith:

29- ‘fﬁiqﬂﬁ al-Akhwadhi, al-Qadi Abu Bakr Muhammd b. “Abd Allah Ibn al-* Arabi
(d. 543/1148) Qa. 109

30-Al-Muwaga’, Aba “Abd Allah Malik b. al-Anas (d. 179/785) Qa. 108
31-Al-Sapip al-Jami‘, Muhammad b. Isma‘il al-Bukhari, (d. 250/870) Qa. 186
32-Al-Sunun al-Tirmidhi, Muhammad b. ‘Isa al-Tirmidhi (d. 279/1398), Qa. 89
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33-AJ-Tarchib wa-al-Tarhib, Abii Muhammad ‘Abd al-*Aziz al-Mundhiri (.
656/1258), Qa. 119

Figh. ,_ _
34-Al-Anwar al-Bariig ff Anwa* al-Furig known as Qa wia'id al-Qarafi, Ahmad b,
Idris al-Qarafi al-Misri (d. 684/1258), Qa. 47

35-Madkhal al-Shara* al-Sharif, Abii *Abd Allah Muhammad Ibn al-Hajj al-Maliki
al-Fasi (d. 737/1336), Qa. 59, khatimah

36- Al-Mudawwanah al-Kubra 17 Furd® al-Malikiyah, Abi ‘Abd Allah Ibn al-Qasim
al-Maliki (d. 191/ 814), Qa. 128

37-Al-Risalah al-Qayrawani. Abi Muhammad ‘Ubayd Allah b. Abi Zayd al-
Qayrawani (d. 386 or 390/996 or 1000), Qa. 50
38-Al-Tahrir wa-al-Tajbir fi al-Risalah al-Qayrawani, ‘Umar b. ‘Ali b. Salim al-

Lakhmi al-Iskandari al-Maliki khown as Ibn al-Fikihani (d. 731/1330 ) Qa. 126
Tafsir.

39-Al-Bahr al-Muhit. Abt Hayyan al-Andalusi (d. 745/ 1344), Qa. 211

40- A/-Nahr (Mukhtasar al-Bahr), Abi Hayyan al-Andalusi (d. 745/ 1344), Qa. 211
Siralr.

4]- Al-Iktif2® fi Maghazi Rasil Allih wa-al-Thalithah al-Khulafa’, Abi al-

Rabi* Sulaymin b. Miisa al-Kala‘i (d. 634/1236), Qa. 145

Adherence to a terse and pithy style meant that the composer of the Qawa‘id often

neglected to cite fully the divergent sources upon which he drew. Zarriq
recommends to his readers the works of al-Muhasiby,

Suhrawardi, Ibn “Ata’ Allah al-
Iskandari, Ibn Abi Jamrah and Ibn H

ajj. while suggesting that they avoid authors like
Muhyi al-Din Ibn al-*Arabi and Ib

n Sab‘in. However, this list of authors cannot

re ibli i
present a complete bibliography. Zarriiq clearly has not seen fit to mention all of
his source materials,

The aphoristic style of the Qawz¢q al-Tasawwuf would h

ave been familiar to an
advanced student of Sufism, since the yg

€ of maxims was a convention employed in
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ireatises on the Islamic sciences. However, the succinctness of the work may well

have confused beginners, and even posed problems for advanced readers. As a

North-African Shadhili Sufi, Zarriiq relied upon the literature of the Shadhilivah and

other North African Sufi schools. Similarly, due to his adherence to the Maliki
school of law, he derived most of his legal references from the books of Maliki
jurisprudence. We may also note that Zarriiq was not well-informed about Sufi
traditions of the so-called “eastern part” of the Caliphate or of South Asia. Therefore
it can be concluded that his main source of Sufi concepts are the earlier Shadhilis
while he relied upon the Maliki sources for juridical interpretation. Consequently,
one may observe that the reception and impact of Qawa‘id was prevalent mainly in
Shadhili circles, although it later attracted the attention of scholars across the Muslim

world because of its distinctive style and sound sources.
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