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Abstract:

The research article "Asbat-e-Wajood-e-Bari Per Eurpi
Mutagalemana Dalayel Aur Igbal Ke Aetrazat" deseribes that the
european scholastic philosophy presents three arguments named
as the cosmological, the teleological and the Ontological. Igbal has
analysed and critised these arguments. He is of the opinion that
these arguments do not prove the existence of such a perfect

being who is creator of this universe and superior of all.
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"Scholastic philosophy has put forward three
arguments for the existence of God. These arguments,
known as the Cosmological, the Teleological, and the
Ontological, embody a real movement of thought in its
quest after the Absolute. But regarded as logical
proofs, I am afraid they are open to serious criticism
and further betray a rather superficial interpretation of

experience.”(')
e ES IS S LW sanl o S 65
Jf./;'KJIJ;U’zé’:u%'éJ.Lal;liL"Jﬁ:al};:?)ﬁﬂt‘uj:afgyﬁd/j]’uﬁ}
LU OuE AL e L*(fb’ s S i
:(Cosmological Argument)du,«}"l(jf.»J 1&1(/
22 U-<(Finite-Effect) ULl £ 6 bl Juei ey
Z(Cause and Effect)d)’”;cflﬁz%(tKJMM";LQL:?U&“!@@KI‘L
:«/r"’iZ:c)&)ﬁfé‘%’Jﬁ/ﬂ&u@é’ﬁdﬁl’”ﬂ_q’?ycd'pﬁTL’(L{"
=Wl (Cosmological Principle)dﬂfégﬁug-gidﬁ.@
W L U oy ol f e g U = S (P Z iy e
LS eed Qs L 1CE T 135 K‘f"ay(mfinite)(ﬁt?'u
g oS T IL (P Sw e L JdreeJue i L
Uncaused ) U},ng wuijjl:@ké_ uf!cflﬁ, Lf_‘ff@k J/@gl JJ%LL (o
L&G}d};;ﬁﬁug-‘aCﬁtggul}d?&ﬁf/jjdukﬁ&éf‘a(First Cause
- t/FEs T (First Cause)ebu?sIJue G bt Sat
L&Lﬁ@;;muﬁ"The Oxford Companion To Philosophy"
e e Jueide e L
"Cosmological argument. A line of theistic argument

appealing to very general contingent facts, e.g. the

existence of caused things. There must be some
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sufficient explanation for these contingent facts. Each
such fact may be explained by some other contingent
fact, but this series of explanations cannot be infinite.
It must terminate (or begin) with something whose

existence needs no further explanation."(")
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"The cosmological argument views the world as a
finite effect, and passing through a series of dependent
sequences, related as causes and effects, stops at an
uncaused first cause, because of the unthinkability of

an infinite regress.”(r)
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"It is, however, obvious that a finite effect can give
only a finite cause, or at most an infinite series of such

causes."(‘y)
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"To finish the series at a certain point, and to elevate
one member of the series to the dignity of an uncaused

first cause, is to set at naught the very law of causation

on which the whole argument proceeds."(o)
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" Further, the first cause reached by the argument
necessarily excludes its effect. And this means that the
effect, constituting a limit to its own cause, reduces it

to something ﬁnite."(‘)
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"Again, the cause reached by the argument cannot be
regarded as a necessary being for the obvious reason
that in the relation of cause and effect the two terms of
the relation are equally necessary to each other. Nor is

the necessity of existence identical with the conceptual

necessity of causation."(")
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" Such an existence is then too large for our empirical

concept, and is unapproachable through any regress,

W(A)

however far this be carried.
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"The argument really tries to reach the infinite by
merely negating the ﬁnite."(q)
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"We must not forget that the words proximity, contact
and mutual separation which apply to material bodies
do not apply to God. Divine life is in touch with the

whole universe on the analogy of the soul's contact
with the body.”(“)
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"The truth is that the analogy on which the argument

1

proceeds is of no value at al
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"Augustine's God is not only the cause of things’
being but the cause of our knowing them."(")
Iz e DBt e a6 T e szl B 5151
S S i eI (el et e 1l e it
—e Sk
.,ﬂ"/dumGgmfjvifté(;w—wrmnselm.st)f“;w
J“““The Greet Thinkers”’— "¢ /(Rupert Lodge)t e e bbl
‘LCJ
"The Ontological argument associated with the name
of St.Anselm viz that the ideal of perfection includes
all thinkable perfections."(m)
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"The Cartesian form of the argument runs thus: To say
that an attribute is contained in the nature or in the
concept of a thing is the same as to say that the
attribute is true of this thing and that it may be
affirmed to be in it. But necessary existence is
contained in the nature or the concept of God. Hence it

may be with truth affirmed that necessary existence is
in God, or that God exists."('q)
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"When I make myself the object of reflection, I not
only find that I am an imcomplete (Imperfect) and
dependent being, and one who unceasingly aspires
after something better and greater than he is, but, at

the same time, I am assured likewise that He upon

whom I am dependent possesses in Himself all the
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goods after which I aspire, (and the ideas of which I
find in my mind), and that not merely indefinitely and
potentioally, but infinitely and actually, and that He is
thus God. And the whole force of the argument of
which I have here availed myself to establish the
exitence of God, consists in this, that I perceive, I
could not possibly be of such a nature as I am, and yet
have in my mind the idea of a God, if God did not in
reality exists."(r°)
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"The conception of existence is no proof of objective
existence. As in Kant’s criticism of this argument the

notion of three hundred dollars in my mind cannot

prove that [ have them in my pocket."(”)
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"My financial position is, however, affected very
differently by a hundred real thalers than it is by the

mere concept of it."(") )
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"All that the argument proves is that the idea of a
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perfect being includes the idea of his existence.
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"Between the idea of a perfect being in my mind and
the objective reality of that being there is a gulf which

cannot be bridged over by a transcendental act of

thought."("y)
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"The argument, as stated, is in fact a petitio principii:

for it takes for granted the very point in question, i.e.

the transition from the logical to the real."(m)
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